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in  the  name  of  god ,  the  compassionate ,  the  merciful .

All praise is for God, Lord of the worlds. 
May God’s peace and blessings be upon our master,  

Muĥammad, the Trustworthy Prophet,  
and upon all Prophets and Messengers.

The Marrakesh Declaration  
On the Rights of Religious Minorities in 

Muslim-Majority Lands
whereas  conditions in various parts of the Muslim world have deteriorated danger-
ously due to the use of violence and armed struggle as a tool for resolving conflicts and 
imposing one’s point of view on others;
whereas  this situation has weakened the authority of legitimate governments and 
enabled criminal groups to issue edicts attributed to Islam, but in reality alarmingly dis-
tort fundamental Islamic principles in ways that have seriously harmed the population 
as a whole.
whereas  due to these conditions, religious minorities have been subject to killing, 
enslavement, displacement, intimidation, and humiliation despite having lived for cen-
turies as part of the fabric of Muslim societies and under protection of the leadership 
in an atmosphere of tolerance, mutual understanding, and fraternity as has been doc-
umented historically and acknowledged by objective historians of other civilizations;
whereas  these crimes are being perpetrated in the name of Islam and its sacred law, 
which is a lie against God Almighty and the Prophet of Mercy s, thus betraying over a 
billion people, and making Muslims targets of scorn, repulsion, and enmity, even while 
many Muslims themselves are also victimized by such horrific crimes;
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whereas  particularly in this crucial juncture in the history of our community, God 
has placed upon religious scholars the responsibility of protecting the sanctity of life 
and human dignity, of remaining steadfast on the path to achieving peace for humanity, 
and of calling upon people to fulfill their obligations, we must do this so that we may 
restore religion to its true standing and warn people of the negative consequences of 
these crimes – dressed in the guise of religion – upon our unity, stability, and interests, 
both short and long term; and
whereas  we commemorate over 1,400 years since the establishment of the “Charter 
of Medina” at this conference held under the auspices of His Majesty, King Mohammed 
VI of Morocco, a country that has been and continues to be, in both its leadership and 
its people, an inspiring example of the protection of the rights of religious minorities, 
and a country with a history that is replete with evidence of tolerance, coexistence, and 
cohesion between Muslims and members of other faith communities, whether they 
originated from this land or immigrated fleeing religious persecution or social injus-
tice; and whereas this conference is a joint effort between the Ministry of Endowment 
and Islamic Affairs in the Kingdom of Morocco and the Forum for Promoting Peace 
in Muslim Societies based in the United Arab Emirates, assembling hundreds of Mus-
lim scholars and intellectuals from over 120 countries alongside religious leaders from 
other faiths, both those communities who are directly affected by the circumstances 
and those who are not, from both within and outside Muslim majority lands, and these 
leaders met with representatives of Islamic and international organizations, and all the 
parties involved know well that this is both a noble effort and a grave situation; 

therefore ,  be it resolved that after thorough deliberation and discussion, the con-
vened Muslim scholars and intellectuals, in conjunction with their brothers and sisters 
from other faith traditions, hereby declare as “The Marrakesh Declaration on the Rights 
of Religious Minorities in Predominantly Muslim Lands,” the following:

i )  invoking  the  universal  principles  and  comprehensive  values  
of  islam :

1. God bestowed dignity on all human beings regardless of their race, color, language, 
or belief, for God breathed His spirit into their forefather, Adam, peace be upon him. 
The Qur’an says, “We have dignified the children of Adam” (17:70).
2. This dignity requires that human beings must be granted freedom of choice. The 
Qur’an says, “There is no compulsion in religion” (2:256), and “Had your Lord willed, 
all the people on earth would have believed. So can you [Prophet], compel them to be-
lieve?” (10:99).
3. All people – regardless of their different natures, societies, and worldviews – share 
the bonds of brotherhood and sisterhood in humanity. The Qur’an says, “O people! We 
created you from a single man and a single woman, and made you into nations and clans 
so that you should recognize one another” (49:13).
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4. God established the heavens and the earth on the basis of justice and made such jus-
tice the standard for all human interaction in order to ward off resentment and enmity, 
and He encouraged benevolence between people in order to nurture love and harmony. 
The Qur’an says, “God commands justice, doing good, and generosity toward relatives, 
and He forbids what is shameful, blameworthy, and oppressive. He teaches you so that 
you may take heed” (16:90).
5. Peace is the hallmark of Islam and the primary purpose of sacred law for society. The 
Qur’an says, “O you who believe, enter wholeheartedly into a state of peace” (2:208), and 
“If they incline towards peace, you must also incline towards it, and place your trust in 
God” (8:61).
6. God Almighty sent the Prophet Muĥammad s as a mercy to the worlds. The Qur’an 
says, “We sent you not but as a Mercy for all of creation” (21:107).
7. Islam calls for treating others kindly, regardless of whether they share the same be-
liefs or not. The Qur’an says, “God does not forbid you to deal kindly and justly with 
anyone who has not fought you for your faith or driven you out of your homes. God loves 
the just” (60:8).
8. Islamic sacred law strongly emphasizes honoring contracts, covenants, and conven-
tions, for that ensures peace and coexistence between peoples. The Qur’an says, “O 
you who have believed, fulfill [all] contracts” (5:1), and “Fulfill any pledge you make in 
God’s name, and do not break oaths after you have sworn them” (16:91). The Prophet 
Muĥammad s said, “Any covenant made before Islam is only more resolutely affirmed 
with Islam”(authenticated by Imam Muslim).

ii )  considering  the  “charter  of  medina”  as  the  basis  and  founda-
tion  for  ensuring  the  rights  of  religious  minorities  in  predomi-
nantly  muslim  lands :

9. The “Charter of Medina,” which was affirmed by the Prophet Muĥammad s as the 
constitution for an ethnically and religiously diverse society, embodies the primary 
Qur’anic and Islamic values. 
10. The notable scholars of the Muslim community have declared the “Charter of Medi-
na” a standing document that was neither repealed nor abrogated.
11. The “Charter of Medina” was unprecedented in both Islamic and human history as 
a result of the following: 
a) Its ontological position that the human being is an ennobled and honored be-

ing. The charter does not use terms such as “minority” or “majority”; rather, it 
refers to different constituents that together form a single nation, i.e., citizens.

b) The Charter was not borne of war or conflict; rather, it was the result of a con-
tract between groups that were already living together peacefully.
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12. It was universally accepted and embodies the highest objectives and values of the sa-
cred law   of Islam. Each article in the Charter is an expression of wisdom, mercy, justice, 
or the commonweal. 
13. For Muslims, the contemporary societal context makes the “Charter of Medina” the 
ideal foundation for the institution of citizenship. It provides contractual citizenship 
and is a just constitution that serves as a model for any society with multiple ethnicities, 
religions, and languages. It guarantees equal rights for all members of society, whereby 
all individuals, despite their differences, also bear the same responsibilities, thus forg-
ing national unity. 
14. Setting the “Charter of Medina” as the precedent and basis for addressing our con-
temporary needs does not mean that other governing systems or agreements were un-
just in the contexts of their time.
15. The clauses of the “Charter of Medina” included many of the principles of contrac-
tual citizenship, such as freedom of religion, freedom of movement, freedom to own 
property, the principles of social solidarity and mutual defense, and justice and equality 
before the law. For example, it states the following: 

The Jews of Banū ¢Awf are a community alongside the Believers; the Jews have 
their religion, and the Muslims theirs. This applies to both of them and their 
allies, unless one wrongs others or commits a crime, for doing so will only 
bring destruction upon themselves.
Moreover, the Jews are responsible for their own expenses only, and the Mus-
lims for theirs. Each will aid the other against anyone who wages war on the 
signatories of this Charter. There will be good will, sincerity, and counsel be-
tween them. There will be no harming against an ally in this Charter, and help 
is to be given to the oppressed.

16. The objectives of the “Charter of Medina” are a suitable framework for constitutions 
of predominantly Muslim nations today. They align well with the Charter of the United 
Nations and its addenda, such as the Human Rights Declaration, and help to engender 
and preserve public order.

iii )  correcting  misunderstandings  and  clarifying  the  method -
ological  principles  of  the  islamic  legal  position  on  the  rights  of 
minorities :

17. The Islamic legal position on this issue relies on a variety of methodological princi-
ples, the ignorance or neglect of which causes confusion and a distorted understand-
ing. These methodological principles include the following: 
a)   The consideration of the universal values of sacred law, such as wisdom, mercy, jus-

tice, and the commonweal.
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b)   The adoption of a comprehensive approach that takes into account all of the reli-
gious texts, correlating them to one another, but in a manner that does not lose 
sight of the individual texts that make up the whole. 

c)   The consideration of perspectives and contexts from which individual legal rulings 
of the past were issued, as well as the contemporary context, noting the similarities 
and differences between them in order to adapt the rulings accordingly and put 
each in its proper place so the understandings are not distorted and their objectives 
are not undermined. 

d)  The consideration of the link between religious ordainments and their contextu-
al modifiers, i.e., to look at religious obligations in conjunction with the environ-
ments – both material and social – in which they are to be applied in order to know 
how it is that one should actually fulfill such obligations. It is for this reason that the 
jurists of Islam established the maxim, “Changes in legal rulings are not censured 
due to changes in circumstances of time or place.” 

e)    The evaluation of religious commands and prohibitions within a framework of ben-
efit and harm, for all commands and prohibitions in Islam have the ultimate pur-
pose of accruing benefit or preventing harm. 

18. Previously derived legal rulings concerning religious minorities developed in eras 
dominated by war and conflict. Those previous circumstances differ vastly from the cur-
rent state of the world. 
19. The more we contemplate the various crises that threaten humanity, the more con-
vinced we are of the need for peoples of all faiths to cooperate. The need for such coop-
eration is both dire and urgent. This cooperation cannot be based on mutual tolerance 
or respect alone; the laws of each country must also guarantee the rights and freedoms 
to all its members. Declarations of such needs do not suffice: each of us must commit to 
a culture that excludes all types of coercion, intolerance, and arrogance.

Based on the above, the conferees call upon the following: 

��Muslim scholars and intellectuals around the world to develop a jurisprudence 
of the concept of “citizenship,” which is inclusive of diverse groups. Such juris-
prudence shall be both rooted in Islamic tradition and its principles, as well as 
be mindful of global changes and dynamics today.

��Muslim educational institutions and religious authorities to courageously con-
duct a critical review of educational curricula that addresses, honestly and ef-
fectively, any material that instigates aggression and extremism, leads to war 
and chaos, and results in the destruction of our shared societies. 

��Politicians and policymakers to take the political and legal steps necessary to es-
tablish a constitutional contractual relationship for its citizenry and to support 
all institutions and initiatives that aim to strengthen relationships and under-
standing between the various religious groups in predominantly Muslim lands.
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��Intellectuals, creative thinkers, and private social organizations to establish a 
broad movement for the just treatment of religious minorities in Muslim coun-
tries in order to raise awareness of their rights, and to work together to ensure 
the success of these efforts.

��The various religious groups bound by the same national fabric to address 
their mutual state of selective amnesia, caused by focusing solely on cycles of 
mutual oppression, that has led them to forget centuries of living together har-
moniously on the same land. We call upon them to restore the foundations of 
the past through a renovation of the tradition of conviviality and a restoration 
of the mutual trust that has been eroded by extremists using acts of terror and 
aggression.

��Representatives of the various religions, sects, and denominations to prevent 
and counter any advocacy of national, racial, or religious hatred that consti-
tutes incitement to discrimination, hostility, or violence.

and  finally,  we  affirm  that it is unconscionable to use religion as a false  
justification to aggress upon the rights of religious minorities in predominantly 
Muslim lands.

Praise be to God, by whose Grace good works are completed.

Marrakesh
January 27th, 2016

Cirfer1
to learn more visit 
IslamRFI.org/marrakesh�


